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STEPHAN ROSINY

Hizb Allah — an Islamic Way to Modernity?

Introduction

In 1958, Daniel Lerer explicated to the Muslims that they would have to
choose between <Mecca and mechanisations.! His premise, namely th_fﬂ
secularisation is the precondition for modernisation, is still prevalent In
many analyses on Middle Eastern societies which interpret the Islamic
revival as a resentful revolt against the challenges of modernity.”

On the other hand, some of the contemporary Islamic movements
propagate a combination of Mecca and mechanisation. In striving to find
an authentic Islamic way for developing their societies, they endeavour to
take over some elements of Western societies. These include technology,
the modern sciences, educational institutions and rational management
practices; indeed, some of the oppositional Islamic movements even de—
mand from their (secular) governments the introduction of parliamentary
democracy, elections, freedom of speech and the right to organize as
political parties. Nevertheless, Islamists are accused of selecting solely
the tools of modernity, such as mobile phones and machine-guns, and s0
of embracing and advancing with only <the one half of Modernity»>,” while
rejecting the internal logic of Western societies. But what exactly makes
up the <other halfs, the half they are accused of rejecting? Due to their
own stance, the Western analysts depict the Islamists as anti-modern,
anti-rational, as opponents of enlightenment, Western civilization, sec-
ularism or civil society.*

Hizb Allah, the Lebanese <Party of God>, seems to be a perfect object

for such an <othering;. Some journalists tend to envelop the movement in
exoticism by exaggerating their own personal courage at having reached
<Inside the world’s most

secretive and deadly organization».” Stylised by

1 Lemer 1958, 405.

2 Seceg Meyer 1989.

3 Tibi 1992, 12£F,

4 For critical reviews of such clichés see Schiffaner 1995 and Reissner 1993.

5 Such is the sub-title of Hala Yaber 1997, Fortunately, the work itself is much more
objective than its title, which mainly serves the sales strategy of the publisher.

9
Hizb Allah 12

social scientists and political analysts into a negative 1dei‘_1'tt3;£:1:0r}ilsli
Allah is used to define religious fanaticism and fundamerfilas tlsth o g of
Despite these negative clichés, it may be useful to go 'algal T osition, he
this argumentation by asking, ﬁrSﬂ)ﬁ_hf’W far the socia If(ilv some de:gree
ideology and methodology of this religious moven.letzh ] oodernisation of
of modernity and, secondly, if it actively_partakes in le m
the Shijte community and Lebanese society as & whole. cise definition
To begin with however, it is necessary to give a more Pfﬁ  of Westorn
of the term modernity. Following the class_lcal understan gar e o ol
theories, modernisation is regarded as a linear process Fzges of Burope
culminating in something close to the con@mporaf}f SOCldin T will de-
and the USA. Contrary fo such an ideologlcal'undﬁ‘:fstii av<g)£d its Euro-
velop a more differentiated conception, one Whlch tries o societics.
centric meaning and which may also be applied to nont- © of norms and
Modernity will be understood as an 1nt-erdf_3Pe{1den SZ techniques of
values, of social transformations and of institutions aI:) o Hberty,
administrative procedures. The values of the Frentc}fl rzzmral romise of
equality, fraternity — may still be regarded as ¢ 651 fendal privileges
modernity. Citizens fought to overcome the jcradmon ,t il 2 sotiy,
of noble descent, and it was the aim and ideal ’(c)c:1 es! t::lms enabling the
which grants equal rights and chances for everyb Y’t is characterised
self-realisation of individual potential. A modern socie };ions Socin] m00-
by a functional division of labour and divsars1ﬁed m?tuation. rofession,
bility is to enable the citizen to choose his or hfer e uMCoden;ity ho also
place of residence and even religion or world'wew. imtion of people.
exerted a strong impact on the socio-PSyCholofgical con sndergone funda-
The social categories of gender and generation haVZ of a market econ-
mental transformations. Higher education and the nee ths ot of ovoning
omy with a flexible, dynamic IIlanage_me“t have hz}d ) Zn d sex (in patri-
out the matural> privileges of age (in gerontocmcgucage d and may eam
archy). Young people of both sexes may be bet'til e 3 roligious descent
more than their parents ever did. Local, familial an L cess fo the
loses much of its power and is to no lo-nger determll e by
chances and resources of society. Behaviour, fom]zeii{uted by rational
traditional customs and norms, shou'ld now be :;1 Sor purpose. Hered-
voluntary choice, based on either a rauQnahtY of value dine of authority,
itary authority is replaced by a fanctional understanding

e iety’s civil serv-
manifested in a set of diversified institations. Such a society
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ants pass through a formalised training, and they are chosen due to their
competence, not hereditary privileges. Positive law and formal regula-
tions are the characteristics of a bureaucratic rule in a modern state.®

In the following, I will formulate and substantiate my thesis that Hizb
Allah has struck out on an interesting path towards modernity and may be
re.gaIQed as a modernising factor in Lebanese society. For this purpose, 1
will c.hfferentiate four analytical levels: First, the causes of the emergence
of Hizb Al.lah, second its social basis among the young generation and
Wom.en, third its tools and methods, and fourth its ideology. 1 will sub-
stantiate my argument by disproving the commonly held corresponding
counterarguments. These are: firstly, in terms of the causes, that Islamism

1s an anti-modern reaction against the sudden penetration of Middle

Easter.n societies by modernity; secondly, that Islamists propagate a con-
servatnie, Patﬂaxchal distribution of sex roles discriminating against
zvo;x:en, tl.urdly, that Islamists utilise solely some tools without adapting
o the logic and values of modernity; and fourthly, that their ideology is

Ztietl::c, Immutable and therefore immune against the changes of moder-

1 Causes of the Shiite Islamic Impulse in Lebanon

Ezrietli’c??fe;f;t;{z:;? “S\)‘S;’Cle.ty lack many of the aforementioned char-
ligious communitios il y. 1'1th its prolg'yomonal representation of the re-
tration, the political " pariament and in the higher ranks of the adminis-
teriseci’b i, system, the .adnumstration and economy are charac-

¥ DOW access to power is determined by descent. The Lebanese

laissez-faire state was dominated by parochial, clientele networks, and it

iﬁ‘g f:‘ﬁigzrilt:i ?tf th: members of the different religious communities
bution of parliamenf Y- Apart from some minor adjustments, the distri-
The Shiites. whe ta’lirly seats still follows the last official census of 1932.
ulation, belonged ta that time only formed about 20 percent of the pop-
But tiléy " eg - 0 the most back\yard segments of society till the 1950s.
tions siace tho 19%%nenced dramatic and far-reaching social transforma-
of 8 South aut s. Many of them left the underdeveloped rural areas

and the Bekaa valley and migrated to Beirut, where they

6 . .
For a more detailed defimition of maodernity see Rosiny 1996, 31-42
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formed the bulk of inhabitants in the so-called <misery-belt>, an area
almost neglected by state services. On the other hand, better access to
public education and their growing level of education had a strong impact
on their aspirations for gaining access to the institutions and opportunities
of modernity. Some of them have gained fortunes abroad, which they
wanted to invest in Lebanon. But in their upward mobility they encoun—
tered the limits of a «system with closed opportunities>’, one in which the
established communities, mainly the Sunnis and Maronites, defended
their traditional privileges. Besides, due to their higher birth rate, their
share of the population had grown tremendously — recent estimates as-
sume that their share may now be up to forty percent of the total pop-
ulation, even while their percentage of members of parliament still re-
mains much lower (21.2 percent). Modernity’s promise of equal rights for
all citizens, of justice, freedom and prosperity, has remained out of reach
for most of them. This incomplete process of modernization may be
summarized in the formula mobilization without integration.

These transformations, set off by political and socio-economical fac-
tors, both internal and external, had a radical effect on all levels of so-
ciety. Due to migration and the process of individualization demanded by
the competitive market economy, most of the traditional community
bonds like those of the extended family or the village communities lost
much of their binding and protecting power. Ineffective state bureaucracy
and the parochial clientele networks hindered the evolution of a Lebanese
national identity and society that could have repaired some of the more
dramatic consequences of such social fragmentation.

In this situation of radical societal change, people could neither recur
to the security of their traditional, local communities nor did they find the
reliability of a modern society for gaining resources and security. They
lived <betwixt and between> (Victor Turner) the two worlds. This ledto a
twofold crisis of infegration and identity. On the one hand, under the
forces of social fragmentation people suffered economic exclusion, while,
on the other hand, simultaneously finding themselves in a cultural pre-
dicament because of a loss of confidence in their traditional identities.
The bonds of family, village and denomination ta’ifa were unable to
protect the individual, and the traditional affiliations were often misused
as discriminative labels in sectarian warfare. Fervent religious resentment

7  Elias 1976, vol. 2, 85.
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led to some archaic massacres and ethnic cleansing in the first years of
the Civil War in 1975/6, when tens of thousands of Shiites were assas-
sinated and expelled from their homes in Eastern Beirut by <«Christian»
militias. Many of these displaced persons, especially from the former
Shiite quarter of al-Naba‘a, later became members and leaders of Hizb
Allah,

The Islamic ideologues criticize such a traditional understanding of
community and religion as being sectarian and the relic of a tribal men-
tality. They break with the traditional concept of religious affiliation de-
termined by birth and a sectarian identity written in a passport. Rather,
they expect the individual to be convinced of his/her belief and to be
committed to it. Overall, the Islamisation of political and social discourse
among Shiites during the 1960s and 1970s, which was also lent additional
impetus by the success of the Iranian revolution in 1979, was mainly a
reaction to how the traditional system discriminated against them, and not
a resentful rebellion against modernity. Besides a communitarian mobi-
lisation, the Shiite Islamic discourse is mainly the outcome of a strong
intra-communal struggle against neo-feudal lords, traditional religious
authorities and the conservative, neo-patrimonial structures of their own
community.® Many clerics are now criticising as being non-Islamic those
popular beliefs and rituals like the habit of bloody self-flageliation at the

annual "Ashura ceremonies, which had been inherited by the ancestors
without questioning their sense.?

2 Social Roots of the Shia Islamic Movement

The religious mobilization among the Lebanese Shiites was triggered by a
dramatic social disintegration and by the deep socio-psychological crisis
of a deficient modernization process. Hizb Allah and the broader Shiite
Islamic Movement offered a response to both dimensions of the crisis. On
the one hand, they proposed a strong identify as a religious movement; on
the other hand, they offered an integrating framework with many admin-
istrative and social-charitable institutions. It is this double bestowal of
identity and integration which, in comparison to other political forces,

8  Ajami 1986.
9 Qais 1999,
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constituted the advantage and the appeal of the Islamic movement in
Lebanon. Hizb Allah and the broader Shiite reform movement attempt to
redefine religious identity and to cope with the social challenges of mo-—
dernity. They explicitly address two target groups .whose social position
experienced massive changes, the younger generation and women. .

In Middle Eastern societies, which have often adapted to Ipod-erm.ty
only in a cursory way, both gerontocratic and patriarchal authonty is §t111
dominant in many fields. The patrimonial political and econoic clites
still expect the blind obedience and personal loyalty of their subjects. But
their traditional norms are counterproductive to the fundamental needs of
a modernizing society, which requires responsible, independent empl?y-
ees, and they run contrary to the expectations of a younger generation
eager to take responsibility and enjoy liberty, thus creating a dlle.mma th{:lt
generates tension and psychological stress between th? gener.?ltlon.s. T'hJS
gerontocracy has caused much of the political and social tension mddhngf
Lebanese society and was a major factor in the explosive outbreak o
violence during the Civil War. For example, many of the younger cag—
didates who had hoped to stand for the parliamentary elections of 1972,
but could not win a seat against the elder office bearers, later became
militia leaders. Young men, who either did not dare or unsuccessfull;;
rebelled against their traditional parents, became heroes. ( qabadayag lc))
the militias. Many eyewitness stories and literary narratives of the Leb-
anese Civil War show that a generational gap and tbe .battle of ?he sexes
had a far-reaching influence on the severity of the Civil Wa:'f. Itis nqtlce-
able that Hizb Allah, like many other Islamic movements in the Mlddl:;
Fast, recruits many of its followers from among women, the young an
the educated.’® In the following section, I will investigate how Islamic
thought and activity are coping with the changing relationship be;;;izri
the younger and the elder generation on the one side, and the modifs
tions in the relationship between men and women on the other.

2.1 The Generation Gap

The Islamic Movement may be interpreted as an exl?ressior;hand aﬁggf_
sequence of the geperation gap. In its propaganda Hizb ?hﬂ hoi? of al:’{
addresses the <fighting youth>, and it propagates the brother

10  Klaes 1997; Rosiny 1996, 253-276.
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believers, regardless of their social background and age. The homog-
enous, modest Islamic clothing levels off differences in social status.
Muhammad Husain Fadlallah appeals to the rising generation in his book
The World of the Youth with a famous saying of Imam °Ali: <Live your
lives in the light of your time>.!! In its foundations, Hizb Allah employs
young, educated specialists, and with its own public schools and technical
colleges as well as with grants for the Lebanese universities it offers
reasonable professional training. Leaders like Raghib Harb, >Abbas al-
Musawi or Hasan Nasrallah joined the movement in their twenties, and
they had barely reached the age of thirty as they took over leading po-
sitions.” In the traditional hierarchy of theologians, it would have taken
them a few more decades to reach a comparable level of authority.

On the other hand, the Islamist ideology does not break radically with
traditions. The family keeps its essential role in the moral view as the cell
of the ideal Islamic society. By accepting the traditional framework while
calling for its reformation, the Islamists try to bridge the gap between the
generations. With the Islamic idiom, the generations are to find a com-
mon language for propagating their argument for mutual respect and &
just distribution of chances based on actual skills. Thereby, a necessary

passing of responsibility to the younger generation may be reached
without the destructive escalations of the past.

2.2 Changing Sex Roles

The image of the woman in traditional Arabic and Islamic cultures is
characterized by ambivalent expectations. On the one hand, mothers are
idealized as the core of the family; on the other hand, especially young
women are usually strictly controlled by their families and excluded from
most fields of society in order to avoid an offence against < family hon-
our>. But modern life offers women new rote models and social functions.
Due to economic requirements they often have to take up salaried work
outside of the home. They therefore need good training in order to find a
qualified job. As educating mothers they are expected to help their child-
ten in learning. And last but not least, women are couried as voters at
elections. Some Shiite theologians of the Islamic movement judge all

11 Fadlallah 1995, 7.

12 For example, Hasan Nasrallah became General 1 i 1992
et oty o enieral Sceretary of Hizb Allah in February
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these <innovations> to be progressive. But all these opportunities .do not
necessarily ease the life of women. Often they are con.fronted. with the
double burden of running a household and employment in salaried Work.
What has already been described for the generation gap 18 al.so true in the
field of gender: the still prevalent traditional norm.s, which are' ofien
legitimised by religion, prevented women from taking over their new
roles in society in a respected and responsible manner. .

Religious movements like Hizb Allah tend to overestlmajce{ the nega-
tive implications of moral corruption. Therefore, the deﬁmttf)n of sex
roles is a sensitive issue for them and often at the centre of the_1r F:ndeav—
ours to distinguish themselves from the «corrupt> ‘Western §oc1et1es. But
meanwhile there is an inner-Islamic discourse on the changing sex roles.
As was already mentioned, the Islamists propagatg the fra‘termt'y of all
Muslims. Committed Muslim women. to demand their own rlgl}ts increas-
ingly use this conviction. Because the veil excludes sexual stimuli frc;m
the public sphere, the veiled Muslim woman demonstrates her esteem bor
the moral obligations, but now she expects to be respected. as a mem e:l'
of society with equal rights. Besides, the burden of fulfilling the nfm:;l
obligations is no longer loaded on women alone. ?founger men. 0 e
Islamic Movement usually meet women, cven unveiled ones, with mqre
respect than the non-Islamic males. Women nowadays 'form. an essent;lal
pillar of the Islamic organizations, even though there 1s §t111 no (ife_m e
representative at a higher level of Hizb Allah, for example in the a fv1sc;1iy
council or in the parliamentary block. But a ﬁ.rs.t generah.on of fe;i g
*Ulama (religious scholars) studying at the religious semminars o tlz1
Allah and Muhammad Husain Fadlallah in Lebanon may interpret the
religious sources in & new manner, a process that is already showing

in Iran. .

SOIESDII’;;E;: ScSo:nmitment to social emancipation is no longer PG.ICG}.VG(I as
a struggle between Islamic traditions and <he Wc.:st>. RatherZ it 1s.taken to
be more like a dialectic within the Islamisation of . SO(flal discourse,
whereby differing models of sex roles and the emancapatlon,of women
are now debated in an Islamic idiom. For example, the prophet’s daug:hter
Fatima, who in traditional religiosity has been the symbol for the gauent,
obsequious daughter and house wife, 1s now ’re—interpretfed by Shl;;ecgﬁ:
thors and regarded as an example of the fighting, revolutionary, sei-
fident Muslim woman.”

13 In the interpretation of Muhammad Husain Fadlallah, Fatima became the role modet for
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3 Tools and Methods of Hizb Allah

In the aftermath of the Israeli invasion of Lebanon in June 1982 some
clandestine, radical Shiite movements like Islamic Amal, al-Jihad al-Is-
lami and Hizb al-Da’wa took up arms and resorted to bomb attacks. Their
main aim was to expel Israel and the <foreign> armies of the Multinational
Forces (MNF) from dslamic> soil and to topple the Lebanese <Maronite>
regime of Amine al-Jumayyil, which was depicted as an <agent> of an
Israeli and US-led conspiracy to dominate the Muslim homeland. Even-
tually, they wanted to establish an <Islamic Republic in Lebanon>. Hizb
Allah emerged out of these heterogeneous groupings and gradually
achieved prominence as the most effective military force and popular
movement among the Shiites.'

The suicide bomb-attacks between 1982 and 1984 against the Israeli,
US and French military headquarters in Beirut and Sur, which were at-
tributed to groups associated with Hizb Allah, ultimately led to the de-
parture of the MNF from Lebanon in March 1984 and to the retreat of the
Israeli Army to its self-declared «Security Zone> in South Lebanon in
1985. Measured in terms of a rationality of purpose, the <martyrdom
operations (al-amaliyat al-istishhadiya) of the Muslim zealots were
very successful. Hizb Allak’s strategy of deterrence against Israel was
effective in preventing Israel from expanding its Security Zone and in
reducing the number of civilian casualties in the South. While Lebanese
civilians had paid a heavy price during the 1970s and early 1980s for the
Israeli «etaliatory strikes> on their villages, life in the South had become
relatively safer by 1992, as Hizb Allah began threatening to shell Israeli
settlements in Northern Galilee with Katjusha rockets in retaliation to
attacks by Israelis and their Lebanese proxy militia of the «South Leba-
nese Armys> against Lebanese civilians. Though Hizb Allah’s military
wing, the <slamic Resistances (al-Mugawama al-Islamiya), attacked the
Israeli positions in the Security Zone on an almost daily basis, the number
of Lebanese civilian casualties decreased. Whereas the earlier Israeli in-
vasions into Lebanon in 1978 and 1982 caused 2,000 and 20,000 deaths
respecttvely, the two invasions in the 1990s, <«Operation Accountability>
in July 1993 and <Operation Grapes of Wrath> in April 1996 caused only

the modern Muslim women: self-confident 11- i i litics and socie-
ty; Rosiny 2001, , well-educated, and involved in politics

14 Saad-Ghorayeb 2002, 101,

Hizb Allah 137

about 150 and 200 deaths respectively — though the destruction of in-
frastructure was tremendous. Hizb Allah’s war of attrition finally led to
the Israeli retreat from Lebanese territory in May 2000. Dun'l_lg the
Grapes of Wrath operation, Hizb Allah published a video showmg. 70
men with belts of explosives prepared to undertake martyrdom operations
against the Israeli troops. Hizb Allah proclaimed that 300 such men hag
been sent to the South in order to prevent a full-scale Israeli invasion.
Shiite resistance fighters emphasized that they countered and closed the
asymmetrical gap between themselves and Israel’s military technology
through their willingness to make sacrifices and become martyrs'. In a
similar manner, Sadiq al-Musawi legitimised the kidnapping of foreigners
in the 1980s with the arms imbalance between the Islamic Movement, not
in possession of nuclear weapons, and the West.*® All in all, it seems that
Hizb Allah was quite effective in adopting the rationale of modern war-
fare: its adherence to a ogic of deterrence> created a <balance of power>
with its enemies. ‘
Besides its military Islamic Resistance, Hizb Allah set .up a series pf
institutions and assumed many social functions in the territory under its
control. Jihad al-Bina’ (The Sirain of Reconstruction) and Mu’assasat
al-Shahid (The Martyr’s Foundation) took care of the relatives of the
«amartyrs> of the resistance and helped reconstructing the War—d_amaged
houses."” The foundation of its own courts and criminal prosecution pro-
ceedings provided the inhabitants of the area under its control with inner
security — a rare good during the Civil War. Hizb Allah also constructe_d
and safeguarded infrastructure facilities and servi.ceg such as thg provi-
sion of drinking water, garbage collection, the bulldm_g and Tepairing of
houses and streets, and electricity. It is active in education, se'ttmg up and
running nursery schools and schools for general and professmflal educa-
tion as well as religious seminaries (Hauzat). It runs 2 'C(.)r‘zsultmg F‘enter
for Studies and Documentation that, among other activities, carries out
empirical research and draws up studies for developmenf;al projects. The
party runs a lot of social services like hospitals, Ob;tetl-‘lc centre,s, phi-
macies, orphanages and centres for the handicapped.'® Hizb Aliah’s credit

15 Jaber 1997, 187. _ i .
16 Sadiq al-Musawi, leader of the Islamic splinter group al-Faraka al-Islamiyaf, Lubnan in
an interview in al-Nahar al-’Arabi wa “-Duwali 28.7.1986, tepr, in: S?umg? for their activi-
17 Danawi 2002. Both organizations have heavily relied on Tranian funding

ties.

18 Danawi 2002; Jaber 1997, 145fE.
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programme for the support and formation of small companies is effective
and professional."” Furthermore, Hizb Allah provides channels of com-
munication, edits a weekly newspaper (al-’Ahd — al-Intigad) and maga-
zines, maintains a radio al-Nur and a television station al-Manar, has its
own publishing houses and presents its activities on several websites.”
During the absence of the state, Hizb Allah established a <state within a
state> and took over those functions which are usually fulfilled by a
modern state. In 1991 it registered as a political party and has been
subsequently represented in the parliaments since 1992.

The highest-ranking Shiite theologian in Lebanon, Muhammad Husain
Fadlallah, who holds no formal position in Hizb Allah but serves as a
<strong source of inspiration>** for many of its members and sympathis-
ers, exerts influence on its religious-political discourse. He was the pi-
oneer in adapting political concepts to the actual needs of the Lebanese
people. His statements anticipated many developments of Hizb Allah,
such as turning away from the project of establishing an Islamic Republic
in Lebanon, advocating participation in parliamentary elections, and en-
tering inio dialogue and alliances with representatives from the other
religious communities in the country.

4 Ideology: A Dynamic Understanding of Jihad

Hizb Allah interprets both of its metheds, the Islamic Resistance against
the Israeli occupation and the political, social and educational engage-

19 Jaber 1997, 148f.

20 Some websites of Hizb Allah and it’s subsidiary organizations are: www.hizbollah.tv,
www.hizbollah.org; www.nasrollah.org (site of the party’s General Secretary, Hasan Nasral-
lah); www.naimkassem.org (Depuiy General Secretary, N#'im Qasim); www.alintigad.com
(the weekly newspaper al-Ahd — al-Intigad); www.al-nour.net (radio station al-NIK);
www.manartv.com  (television  station); www.bagiyatollah.org (Hizb Allah magazine);
www.daralislamia.com (a publishing house); www.alaaleborg (women’s section); www.al-
mahdiscouts.org (the scouts group for boys and girls) www jihadbinaa.org (Jihad al-Bina’);
Wwww.mogawama.tv (Islamic Resistance Support Association); www.shahid.org.Ib (Al-Shahid
Social Association - Lebanon); www.aljarha.org (al-Jarw’iya al-Khairiya li-Musa’ada Jurha wa
Ma’agi ’I-Harb fi Lubnan, taking care of handicapped); www.hayaa,org (Janviyat al-Hai’a
al-Sahhiya al-Islamiya — a health care organization); www.alemdaad.org (Jam’iyat al-Imdad
al-Khairiya al-Islamiya).

21 Jaber 1997, 67. Till now he has been the source of emulation (Marja’ al-Taglid) for many
of its members; see Aziz 2001. Nevertheless, the misinformation that he would be the pres—
ident> of Hizb Allah still appears now and then in Western news media. However, since 1993

tzhdeéfls have even been some serious conflicts between him and Hizb Allah; see e. g. Rosiny

Hizb Allah 139

ment, as jihad. In Islam jihad, which literally means «strain>, has the
religious meaning of an <effort in the way of God>. It is the methqdology
and means for establishing a just, divine order. It is subdivided into the
«<smaller jihad> (al-jihad al-asghar), which due to its classic# understand-
ing is led as a military struggle against the external enemles“of Islam,
mainly the Non-Muslim <«unbelievers>, and into the <greater jihad> (al-
jihad al-akbar), which is conducted against the inner enemy of the sc?lf.
Another distinction is between the expansionist jihad and the defensive
jihad, the latter being obligatory for every Muslim.”

According to the General Secretary of Hizb Allah, Hasan Nasrallal},
<any act which exerts effort in God’s cause is jihad (...) God’s caus? is
«the cause of the people, the cause of the oppressed, the cause of pride,
honour and glory, the cause of the defence of the land, the cause of th;
defence of the sacred, of religion and of the values of humamty»x.
Na’im Qasim, like most of the contemporary Islamic groups and authori-
ties, defines it as a purely defensive measure: We see ourselves as a
people whose rights have been taken away and so we need to have 2 forc.e
to help us. It is impossible to relinquish this. Jihad is a fundamental basis
for us. We do not use it as a means of imposing our views on others, but
consider ourselves in a state of jihad to defend our rights>** In a more
general sense, everybody — men, women, children and the elfieriy - ha§ fo
partake, and all kinds of human activity, ranging from fig'htling, studying,
striving for knowledge and propagating religion to the: I?u1ld1ng of housps
and infrastructure, promoting the economy, intemahgng. a work ethic,
and fulfilling religious obligations like prayer and pilgrimage, may b;
considered jihad if they serve the Islamic and the Lebantas? couzse.
Jihad is conducted against ignorance, underdevelopment, injustice, re-
pression, tyranny and the weaker self. Such an ins@mentﬂ unders_t:(md-
ing of jihad as a methodology — and not the ultimate aim as some nnhta;lt
Jihadist groups regard it — enables Hizb Allah to adapt its means t(; :h e
prevailing circumstances in a flexible manner. Therefore, the end of the
Civil War in 1991 and the Tsraeli retreat from most of Lebanese soil in

22 For the classical understanding of jikad see Khadduri 1955, for the Shiite interpretation
Kokl : s
2’3? bl\?;grall?gl? in his < Ashuras speech on 12.5.1997, cited in Saad—Ghorayeb 2002, 122.

24 Cited in Jaber 1997, 87, —— b and
25 For the change of Hizb Allah ideology from Islamic universalism towards Ard

had
Lebanese nationalism see Rosiny 1996, 20i~7; Saad-Ghorayeb 2002, 69-87, for the ji
connotation of liberating Lebanon se¢ especially 84,
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May 2000 did not lead to a major crisis of legitimacy for the <resistance
movement> as many analysts had predicted.

In Hizb Allah’s practice, jihad has passed through several transfor-
mations, namely in the image of the hero, in the picture of the enemy and
in the methods used.

1 The strong veneration of the family of the Prophet (akl al-bait) is a
feature peculiar to Shia Islam. According to Shia belief, the Prophet’s
daughter Fatima and all the Imams (with the exception of the 12th Imam
al-Mahdi, who «went into occultation> and is expected to return as the
Messiah,) died as martyrs. Especially the tragic fate of the third Imam,
al-Husain, is commemorated and ritualised in practices of lamentation
and self-flagellation in popular religion. The grief about their fate is in-
ternalised by aedemptive suffering>,”” often leading to a passive submis-
sion to reality. Hizb Allah, following Imam Musa al-Sadr®® and the Ira-
nian revolutionary re-interpretation of Shiite Islam, overcomes this quiet-
ist lamentation. They view the Prophet’s progeny, especially his daughter
Fatima and his grandson Imam al-Husain, as heroes and as models for the
revolutionary struggle of men and women against tyranny and oppres-
sion. According to this interpretation, the <Lord of the Martyrs> (Sayyid
al-Shuhada’) al-Husain went out to fight the superior army of the tyrant
Umayyad Caliph Yazid in 680 D. C., knowing that he would be slain. He
willingly martyred himself so as to reveal the injustice of his opponents.”

This topos is re-enacted by Hizb Allah, which regards for example the
martyrdom operations against the technically superior Israeli army as a
revival of <Husain’s revolutions. This «de-sacralisation> of the transcend-
ent saints into human heroes turns them into models for an activist imi-
tation. On the basis of Hizb Allah’s ideology, the martyrs are motivated
by the imitation of their hero Husain, Meanwhile, Hizb Allah has halted
its martyrdom operations — the last took place in 1999% —, replacing them

26 Israel still holds a small strip, the so-called Shabra-farms, which the Lebanese govern-
ment, Syria and the Arab League consider to be Lebanese. Israel regards them as part of the

occupied and annexed (Syrian) Golan Heights. Hizb Allah continues 1o attack Israeli positions
and soldiers in this area.

27  Ayoub 1978.

28 Imam Musa al-Sadr (1928-1978), an Iranian cleric with Lebanese ancestors, settled in
Lebanon in 1959. In the 1970s he mobilized a huge Shiite social movement by propagating the
Imams as revolutionary models who fought against the injustice of their time. Ajami 1986.
29  For the re-interpretation of Shiite religious symbols by Hizb Allah see Rosiny 1996,
297-3135, for Tmam al-Husain and the transformation of the *Ashura rituals in Lebanon see
301-303 and 311-315.

30 A car-bomb suicide attack which failed to kifl any Isracli soldier; Sobelman 2002.
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with effective guerrilla warfare. Technology and training have substituted
the zealot actions, .
2 The Hizb Allah activists of jihad no longer depict their opponents in
religious terms as Non-Muslims and unbelievers, but following a Koran
expression as al-mustakbirun (the arrogant), whereas Hizb Allah shows
solidarity with all the downtrodden (al-mustad’afun) of the world.?! This
indicates that friends and enemies are no longer classified on the basis of
their religious descent but on their actual behaviour and belief. In 19§5
Hizb Allah issued its <Open Letter Addressed to the Downtrodden in
Lebanon and in the World>* in which it elaborates: Free downtrodden
men, the countries of the tyrannical arrogant world in the Wes? and the
East have agreed to fight us and have instigated their agents against us...>
(169). <As for our friends, they are all the world’s downtrodden people
and all those who fight our enemies and who are eager not .to harm us...»
(173). You carry ideas that do not stem from Islam. This shopld not
prevent cooperation between us for these objectives, especially since we
feel that the motives urging you to engage in the struggle are fundamen-
tally Islamic motives emanating from the injustice inflicted upon you by
tyranny and the oppression exercised against you by it> (173£.). Such an
idiom transcends the classical dichotomous struggle between <the Mus-
lims> and <the unbelievers>. Jihad becomes a struggle. of. the oppress;d
against the principles of tyranny, occupation and exploitation. An atheist
may also be <suppressed>, whereas Hizb Allah concedes that even some
Muslims by denomination take side with the <arrogant>. o _

During the 1990s, Hizb Allah even replaced this Islamic idiom with a
nationalist vocabulary. The party’s election programmes were nog&;
addressed towards <You noble Lebanese...you noble downtrodfienb,
<You faithful Lebanese!> and <«oh dear Lebanese peoplefb.34 In their cetn%-
paigns they formed coalitions with their former enemies from the Cn.nl
War, for instance with some Christian political leaders or th'e Communist
Party. This shows their pragmatic attitude and their readiness to form
coalitions of interest instead of religious affiliation.

i ; - b 2002, 161f,
i 32£. Rosiny 1996, 168ff; Saad-Ghorayeb 200, 168,
32 asﬁgs?ﬂ;m, ‘t,:afg:lated in No);ton 1987, 167-187. The following quotations fol

low thi ion. S 3
33 ﬂll-;iszgaX%l:ﬁK;?ﬂy 1992: al-Baranamij al-Intikhabi li Hizb Aflah [the election program of

Hizb Allah]; in; H. Fadiallah 1994, 214-222, here 214.
34 Hizb Allah 1996, 1.
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3 The struggle (fihad) loses its religious and militant connotation and it is
interpreted as a general commitment towards liberty and justice. Accord-
ing to Fadlallah, <Jihad is not a term uniquely associated with Muslims,
and the question arises about it as a general dypamic concept. It means
that you examine all the environmental conditions and identify those who
want to subjugate or convert this environment into a subservient margin
for their own benefit, from those who want reciprocal respect and do not
want to interfere in your affairs or to restrict your liberty. In order to
confront those who challenge your existence with a commensurate chal-
lenge, after you have exhausted all peaceful means to defend your rights
in perpetuity, it becomes absolutely reasonable to defend yourself>*
Such a utilitarian understanding of jihad implies a permanent critique of
the methodology used and, if it proves inappropriate, a dynamic adapta-
tion to the prevailing needs. *Ali al-Kaurani already wrote in 1986: We
do not worship the methodology of the party or of Hizb Allah uncriti-
cally. If it proves to be a mistake, we will leave it when it does not help
us on the way to the victory of Islam.»*

S  Conclusions

The emergence of Hizb Allah in 1982 had a deep impact not only on its
members and sympathisers in the Shiite community, but also on the
whole of Lebanese society. The effective <Islamic Resistance> against the
Israeli occupation of South Lebanon and the popular services of general
public interest provided by the organisation demonstrated the failure of
the Lebanese state to ensure security, social care and a functioning in-
frastructure for its citizens., At the end of the Civil War, the Lebanese
state started to improve the situation in the deprived areas in order to
regain its lost legitimacy. But in many fields Hizb Allah is still more
efficient in its help. Unlike the state bureaucracy, it is not regarded as
corrupt and catering exclusively to a clientele, and its local roots ensure
that it is closer to the needs and feelings of the people.

Moreover, Hizb Allah has a civilizing influence on its followers. Dur-
ng the Civil War, it helped to reduce forms of internal violence like

35 Fadlallah 1988, 5.
36 al-Kaurani 1986 (1406 h.), 10.
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machismo, vendettas, criminal murder and plundering by promoting a
religious ethic and by internalising a strict moral code. Hizb Allah was
not involved in the outbreak of the Civil War, and most of the time it did
not participate in the inner-Lebanese fighting. Eyewitnesses have .to'ld me
that during the 1980s hundreds of young men and women were willing to
execute <martyrdom operations> against the Israeli occupying forces.
Many had lost relatives during the war or through raids, while F)thers t.lad
experienced captivity and torture in one of the notorious Israeli detention
camps, resulting in their willingness to sacrifice themselves for tl}e sake
of their country. But Hizb Allah was very restrictive in selecting the
candidates. Some of them even complained that they had to wait for years
till they were allowed to undertake such an operation.”” In a way, Hizb
Allah controlled the widespread but diffuse readiness for a v1olept up-
heaval, concentrated the power under its authority and chann_elled it into
the dslamic Resistance> against the Israeli military outposts in Leba.nc.)n.
Since the Israeli retreat in 2000, Hizb Allah helps the Lebanese aut?mnty
to supervise the Lebanese-Israeli border and to prevent uncoprdmated
military attacks, mainly by Palestinians living in Lebanon, V\./hICh could
lead to Israeli reprisals. It handed over former collaboratqs wnh- Israel to
the government for criminal prosecution and it protects their family mem-
bers against vengeance attacks.

Hizb Allah is not a resentful rebellion against modernity but an elo-
quent critic of the deficiency of Lebanese politics. Whi}e not opposed to
modernity as such, it does protest against a system whxcp.has prevented
the Shiites equal access to the resources and opporiunities created by
modernity. Hizb Allah uses the tools and innovations createcli by modern
technology, from remote-controlled roadside bombs to satellite TV, from
anti-aircraft missiles to computer training for elementary-school pupils. It
has created a modern bureaucratic organization which runs nuMerous
diversified institutions. Its ideology of jihad has been transformed into a
utilitarian principle that aims at maximizing the benefits afforded‘ by mo-
dernity for society. Hizb Allah promotes many moc'le_r_n values like eflu-
cation, economic development, an internalised dismplme., and assmm?la%
responsibility for one’s own life and for society, alt of which are essenti

. ; i i 1 25.5.1995 next to
37 Salih dur, who blew up himself in a car filled with explosives on 2. ) ;
an Tsraeli m(i}llil;nryfoxm; and w}?o was the second-last suicide borber of }gzgaigat?ﬁ tsﬂz: t{l:c%
must have begged three years till the commanders agreed to his wish to unde: 5
see Jaber 1997, 1£f.; Renter 2002, 116-8.






